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But this conception is ordinarily incapable of realisation and the
sentiments involved in the conception are such that it is extremely
difficult, if not impossible, to adequately express them in intelligible
language. Much more has this been the case with a certain class of
European thinkers, whose bias against this doctrine has been so strong
as to completely mislead them in their understanding and apprecia-
tion of the Indian view.
The principal objections taken by diverse European thinkers to the
Indian conception are :—
I. That it is revolting to common, sense and blasphemous for
Humanity to claim complete identity and equal rank
•with the Eternal Absolute.
II. That the said conception presupposes the fictitious cha-
racter of the individual soul or the annihilation of that
individual soul.
III. That it involves the destruction of Nature and is thus
one-sided.
IV. That the conception is inconceivable and absurd-
V. That it means Pantheism, with a decidedly antitheistic and
immoral tendency.
VI. That it does violence to the Christian Ethical ideal, which.
is acceptable to all mankind.
VII. That it is mystic in its character, and can furnish no
guide either in Philosophy or Theology for general
acceptance.
VIII. That, as leading to a life of Quietism, it is practically useless in
the development of man or the progress of society.
I now proceed to offer a few remarks on each of these objections ;
but I must, at the outset, earnestly invite attention to the broad dis-
tinction which the Vedanta makes, and which, indeed, every philo-
sophy ought to make, between what is strictly a philosophical and,
therefore, a necessary truth—a truth for all possible intelligences —
and a practical truth which has only a relative value to us and to
intelligences like our own. If this distinction is well borne in mind
much of the confusion, that has arisen, could be avoided. "Phi-
losophy and popular thinking move on different platforms, and most

